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FOREWORD 


These  Addresses  are  published  at 
the  request  and  expense  of  the  lay- 
men of  St.  Luke's,  to  whom  also  they 
are  affectionately  dedicated.  It  is 
thought  that  they  may  be  of  service 
particularly  to  young  men  and  women 
who  naturally  find  it  difficult  to  re- 
concile their  religious  teachiim  and 
their  scientific  studie  .  Thf*  great 
need  of  all  such  hor  stly  distu  '  d 
young  minds  is  patience  and  a  ai 
faith  in  truth.  The  way  is  long  ip  d 
ib  strewn  with  many  rough  er  4 
stones  for  young  feet,  but  the 
come  is  as  certain  as  dayspring. 
ligious  truth  is  no  more  sacred  th, 
scientific,  for  all  truth  is  ultimatei 
one.  Our  course  may  be  down  thii> 
stream  or  that,  the  religious  or  the 
scientific,  it  matters  not,  for  there  is 
a  meeting  place  of  all  streams.  A 
man  is  no  scientist  who  lacks  faith 
in  truth  and  the  unity  of  truth ;  nor 
is  he  a  theologian.  My  own  training 
was  rather  scientific  than  theological. 
The  best  thing  in  scientific  studies  is 
the  method.  And  with  ever  increas- 
ing success  the  scientific  method  is 
being  applied  to  subjects  theological. 
No  Church,  no  religious  system  can 


hope  to  merit  the  allegiarr  of  mod- 
ern men  while  fighting  shy  <^^  scien- 
tific enquiry.  That  the  Spirit  of 
Truth  will  lead,  by  His  mystic  light, 
the  minds  of  honest  men  into  "all 
truth,"  is  my  belief  and  my  exper- 
ience. In  every  true  enquiry  there 
is  always  something  more  present 
than  the  mind  of  man— call  it  what 
you  will.  1  call  it  the  Spirit  ol 
Truth. 

— W.  B.  H. 


? 


INTRODUCTION 

In  submitting  in  printed  form 
these  discourses  on  Evoh  tion  and 
Religion,  Rev.  Canon  Bertal  Heeney 
is  making  a  distinct  contribution  to 
the  religious  thought  of  .ur  countiy. 
Coming  as  they  do  at  a  time  when 
considerable  attention  is  being  direc- 
3  ted  in  Canada  and  the  United  States 

i  to  the  relationship  of  science  to  re- 

ligion, these  discourses  should  be  a 
source  of  great  help  to  those  who 
have  had  difficulty  in  finding  a  solu- 
tion for  their  religious  problems  in 
the  light  of  modern  science.  This  is 
particularly  true  of  the  young  stu- 
dent whose  religious  thinking  at  first 
is  liable  to  be  upset  by  the  teachings 
of  science.  A  careful  analysis  of  the 
subject  as  given  in  these  discourses 
impresses  the  fact  that  the  teach- 
ings of  natural  science  only  tend  to 
strengthen  our  belief  in  the  fund- 
amentals of  our  Christian  faith. 

F.  W.   BRODRICK. 
Professor,    Horticulture    and    Forestry, 

Manitoba  Agricultural   CoUeRe. 
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"In    the    beginning    God    created." 

Gen.  1:1 

This  sublime  chapter  of  Genesis  is 
one  portion  of  the  Bible  which 
stands  to-day  in  a  light  very  different 
from  that  which  fell  upon  it  when 
some  of  us  were  boys. 

The  metaphor  I  have  suggested 
ought  to  be  a  help  to  those  who  wish 
to  find  their  way  over  the  alluring 
fields  of  Bible  Truth.  I  mean  the 
metaphor  of  light,  and  the  seeing  of 
old  things  in  a  new  light.  It  is  the 
light  that  matters. 

We  have  all  observed  how  a  famil- 
iar landscape  takes  on  new  charms 
when,  the  morning  after  the  rain,  the 
sunlight  falls  on  misty  plain  and 
clouded  hill;  yet  it  is  the  same  old 
familiar  thing  we  see  in  a  fresh 
light — it  is  the  light  that  makes  the 
old  and  precious  thing  more  beautiful. 

So  in  this  narrative  of  Genesis, 
they  arc  the  same  eternal  truths  we 
see  there  to-day,  as  of  old,  but  they 
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stand  in  a  new  light,  a  light  peculiar 
to  our  time. 

Now,  we  ask,  "Whence  is  that  new 
light?"  It  comes  to  us  from  the 
scientific  study  of  great  Nature  on 
the  one  hand,  and  from  historical  en- 
quiry on  the  other.  We  have  time 
for  a  glance  at  one  only  of  these 
sources.  We  shall  ask,  "What  new 
light  does  modern  science  cast  upon 
this  ancient  record  of  creation?"  In 
answer  we  shall  give  attention  to 
only  one  particular — viz.  the  time 
element  in  the  first  chapter  of  Gene- 
sis, and  the  time  element  in  the 
scicr"<^  of  geology. 

The  Genesis  narrative  plainly  says 
six  days,  and  the  geologist  says 
countless  millions  of  years;  in  fact, 
years  become  as  it  were  minutes,  in 
geological  reckoning.  Thus  what 
Genesis  says  on  the  time  element  in 
creation  and  what  Geology  says  on 
the  same  question  is  very  different. 
There  is  indeed  contradiction  flat  and 
final. 

I. 

What  is  the  way  out? 

Some  men  would  stretch  the  term 
"day"  in  Genesis;  they  would  make 
each  day  a  period,  and  they  would 
say,  "God  created  the  world  in  six 
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vast  periods  of  time."  This  however, 
will  not  do;  it  is  un-natural,  it  is  a 
distortion  of  plain  words.  And  noth- 
ing is  more  dangerous  than  to  stretch 
the  words  of  Scripture  beyond  their 
plain  meaning.  Our  fathers  under- 
stood "days"  to  mean  "days"  and  the 
man  who  wrote  it  evidently  meant 
days,  not  ages. 

II. 

Wherein  then  lies  the  cause  of  the  conflict? 

The  trouble  is  in  ourselves,  not  in 
the  narrative  of  Genesis  on  the  one 
hand,  or  in  the  science  of  geology  on 
the  other.  We  are  looking  to  Genesis 
for  something  which  we  have  no 
right  to  expect  there — knowledge  of 
the  modem  science  of  geology  and 
the  light  it  sheds  on  the  length  of 
time  involved  in  the  creative  process. 
The  author  spoke  in  the  scientific 
terms  of  his  own  age,  and  this  is 
surely  what  we  might  expect.  Would 
it  be  reasonable,  for  example,  to  go 
to  Genesis  for  knowledge  of  medicine 
such  as  we  possess  to-day  ?  Why  not 
ask  Abraham  or  Isaac  or  Jacob  about 
the  circulation  of  the  blood,  discover- 
ed by  Harvey,  or  of  bacteriology,  hit 
upon  by  Pasteur,  or  of  antiseptic 
Surgery  made  possible  by  Lister, 
whose  name  we  honour  to-day  ? 
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If  we  go  to  these  narratives  for 
one  science,  why  not  for  anotiier? 
Why  should  you  expect  to  find  in  the 
first  chapter  of  Genesis,  the  modern 
science  of  geology  and  not  in  chapter 
two  or  three,  the  modern  science  of 
medicine,  or  in  Genesis  six,  the  mod- 
ern science  of  transportation?  You 
might  as  well  hope  to  find  in  chapter 
six,  that  Noah  operated  the  Ark  by 
a  gasoline  engine,  as  to  seek  for  the 
modern  science  of  geology  in  Genesis 
one.  The  fault  is  not  in  Genesis,  it 
is  in  ourselves.  It  is  not  a  revelation 
on  matters  scientific,  whether  geo- 
logical, astronomical,  or  medical. 

III. 

Keep  the  purpose  of  the   Bible  in  view. 

What  then,  is  the  way  out  of  the 
difficulty?  I  would  say,  keep  the 
purpose  of  the  Book  in  view.  Look 
not  in  Genesis  for  geology,  but  for 
religion;  not  for  the  story  of  the 
stars,  but  for  a  glimpse  of  Him  Who 
was  there,  before  "the  Morning  Stars 
sang  together."  In  a  word,  go  to 
the  Bible  for  religion,  not  science. 
Jesus  was  the  Light  of  the  World  on 
spiritual  matters,  but  I  do  not  find 
that  he  had  anything  to  say  about 
geology  or  medicine. 

The  scientific  knowledge  hinted  at 
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in  Genesis,  is  the  scientific  knowledge 
of  that  time,  not  of  our  time;  its  re- 
ligious truth,  so  far  as  it  goes,  is  the 
religious  truth  of  all  time.  As  it  was 
with  Jesus,  so  with  the  Bible,  it  is 
the  light  of  men  in  its  own  region — 
the  spiritual.  The  purpose  of  the 
Bible  is  to  give  men  knowledge  of 
God.  Ultimately,  all  philosophy,  an- 
cient and  modern,  is  but  a  groping 
after  an  answer  to  the  question — 
"Whence  ?"  —  Whence  am  I,  and 
whence  the  universe?"  And  the 
answer  is  revealed  in  the  first  hne  of 
this  greatest  of  the  Books  of  the 
world — "In  the  beginning,  God  cre- 
ated." 

IV. 

The    B'      .    Knowledge   of   God 

And  you  cannot  find  that  know- 
ledge of  God,  so  simple,  so  clear,  so 
awful,  so  all-sufficient,  in  the  literary 
works  of  other  nations  of  antiquity. 
Is  this  alone  not  sufficient  to  com- 
mend the  Book?  Some  may  even 
think  it  sufficient  to  justify  the  claim 
that  its  writers  were  inspired,  that  a 
revelation  was  accorded  them  in  ad- 
vance of  that  granted  other  nations. 
If  someone  prefers  to  say  that  the 
discovery  of  the  unity  and  working 
of  the  Living  God,  is  due,  not  to  in- 
spiration but  to  natural  genius,  or  to 
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the  personal  genius  of  some  prophet, 
I,  for  my  part,  will  find  little  fault. 
Genius  is  much  the  same  thing  as  in- 
spiration, stated  from  the  viewpoint 
of  humanity. 

V. 
Science  Confirms  the  Bible 

And  it  is  to  be  closely  observed 
that  the  great  truth  thus  revealed,  of 
the  unity  of  God  and  the  creating  of 
God,  is  in  perfect  harmony  with  the 
conclusions  reached  by  scientific 
enquiry  into  the  universe.  If  there 
Is  one  result  more  clearly  established 
by  scientific  study  than  another,  it  is 
the  unity  of  all  nature,  from  the 
amoeba  to  the  spheres  above  and 
about  us;  evidently,  therefore,  men 
are  free  to  conclude,  nay  are  bound  to 
conclude  that  the  Universe  is  the 
product  of  One  Great  Mind. 

In  a  word,  modern  science  tends  to 
substantiate,  to  reinforce  the  truth 
asserted  ages  ago  by  the  author  of 
Genesis;  asserted  as  against  the 
whole  world  of  that  time,  that  all 
nature  proceeds  from  One  Cause, 
which  Cause,  is  the  Lord  God  Al- 
mighty. 

Thus  we  see  that  Science  has  not 
eliminated  God  from  the  universe; 
the  leading  scientific  men  know  this 
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and  it  is  a  pity  to  hear  some  preachers 
talk  as  though  scientific  men  were 
arrayed  aguinst  God — it  is  a  crime 
against  our  young  people  to  throw 
their  science  and  their  religion  into 
conflict.  It  is  also  more  than  a  pity 
for  some  preachers  to  keep  on  saying 
that  "the  product  of  evolution  is 
Atheism."  It  is  both  untrue  and  un- 
charitable. To  my  v/ay  of  thinking, 
the  modern  sciences  of  geology  and 
astronomy  have  helped  to  reveal  God 
and  the  kind  of  God  God  is,  by  trac- 
ing His  patient  steps  in  the  earth's 
evolution,  by  revealing  a  majesty 
and  harmony  in  the  heavenly  order 
such  as  the  ancients  never  knew. 
When  David  exclaimed  "The  heavens 
declare  the  glory  of  God  and  the 
firmament  sheweth  His  handiwork," 
he  beheld  above  him  no  such  revolv- 
ing universe  as  that  which  is  pre- 
sented to  the  eye  of  every  school 
child  of  our  day. 

The  conflict  is  not  between  God  and 
no  God:  the  conflict  is  between  crea- 
tion by  fiat  and  the  creation  by  pro- 
cess. It  is  a  conflict  between  the  old 
idea  of  perfecting  things  in  a  mo- 
ment of  time  and  perfecting  created 
things  through  millions  of  patient 
years  of  progress. 
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If  3Volution  is  true,  and  that  is  a 
matter,  not  for  the  theologians,  but 
the  scientists  to  settle,  it  not  only 
leaves  us  God,  as  before,  but  reveals 
to  us  a  God  of  such  mighty  intellect, 
such  marvellous  foresight,  such  eter- 
nal patience,  such  persistent  love  as 
never  dawned  on  the  mind  of  seer  or 
prophet  in  the  highest  flights  of  in- 
spiration. 

Here  then  is  the  message  in  brief, 
both  of  Genesis  and  of  Science;  "In 
the  beginning  God."  "Before  the 
heavens  were  brought  forth,"  GOD; 
"before  the  earth  and  the  world  were 
made,"  GOD;  "from  everlasting  to 
everlasting,"  GOD;  yea,  and  in  the 
end  of  all  things,  GOD.  "And  this 
God  is  our  God  for  ever  and  ever, 
Amen." 
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"And  the  Ix>rd  Ood  formod  man  of  the 
dust  of  the  KTound.  and  breathed  into  his 
nostrils  the  breath  of  life;  and  man 
became  a  livins?  soul." 

Gen.   11:7 
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Here  we  are  presented  with  the 
subject  which  must  engage  our  atten- 
tion for  a  few  minutes  this  morning. 
It  suggests  an  interesting  problem 
and  one  of  great  difficulty  and  impor- 
tance in  every  way.  No  doubt  it  was 
once  a  problem  for  the  man  who 
wrote  these  graphic  words.  Long  he 
must  have  pondered  over  the  ques- 
tion of  his  own  origin,  saying  to  him- 
self: "Whence  am  I?"  Then  by  a 
flash  of  genius  which  is  so  akin  to 
inspiration,  he  saw  the  answer,  one 
which  satisfied  his  mind  and  his  soul : 

"The  Lord  God  formed  man  of  the  dust 
of  the  ground,  and  breathed  into  his  nos- 
trils the  breath  of  life;  and  man  became 
a   living  soul." 

And  his  solution  was  so  true  that 
it  has  never  been  superseded;  and 
his  statement  of  it  was  in  terms  so 
beautiful  that  they  have  charmed 
men  of  the  highest  literary  ability  in 
all  the  ages  since ;  and  the  truth  and 
beauty  of  his  utterance  have  led  to 
its  being  rendered  into  every  readable 
language  spoken  in  the  modem 
world.  You  may  call  the  power  be- 
hind the  pronouncement  genius  or 
you  may  term  it  inspiration,  but  you 
cannot  deny  its  permanence,  its 
beauty  and  success. 
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II. 

In  our  day,  the  problem  of  man's 
origin  is  as  new  as  ever.  Each  gen- 
eration, each  individual  must  ask  it 
afresh  and  satisfy  his  mind  concern- 
ing the  answer.  There  is  nothing  ir- 
reverent in  this — the  mind  of  man  is 
made  to  question.  Whoever  made  it, 
made  it  so,  and  though  all  the  eccles- 
iastics in  the  world  uttered  their  in- 
hibition, yet  man  has  a  right  and  a 
duty  to  disregard  them,  and  rise  in 
personal  thought  into  those  sublime 
realms  where  first  Causes  dwell  and 
operate.  Better  thinK  high  thoughts 
and  get  wrong  in  your  conclusion, 
than  to  let  the  divine  gift  of  intellect 
become  a  "fen  of  stagnant  waters." 
Think,  therefore,  young  men,  young 
women— think  God,  and  you  will  rise 
to  God. 

And  we  as  a  congregation  but  ex- 
ercise our  God-given  right  when  we 
take  this  pearl  of  this  ancient  and  un- 
known writer's  philosophy  and  exam- 
ine it  in  the  new  light  which  shines 
on  our  world  and  was  never  seen  on 
his — the  light  of  scientific  enquiry. 
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III. 

There  is  a  popular  i  -ion  that  all 
is  not  as  it  used  to  be,  cnat  there  is 
conflict  ragingr  about  this  text.  Just 
what  the  point  of  conflict  is,  men  can- 
not so  easily  make  out.  Those  who 
talk  about  the  matter  do  not  seem  to 
be  quite  clear  as  to  where  their 
trouble  lies. 

Is  it  in  the  Ome  element?  There 
is  something  about  this  Genesis 
story  which  suggests  a  very  recent 
origin  of  man.  All  of  us  have  been 
brought  up  to  think  not  only  of 
Moses  and  Abraham  and  Noah,  but 
of  the  first  man  also  as  standing  in 
the  clear  light  of  history;— at  the 
most  a  few  thousand  years  before 
the  appearance  of  Jesi*.  of  Nazareth. 

But  nowaday  alon  ^  com  -  me  arch- 
aeologist, the  anthroiologisl  ar  1  the 
geologist  who  push  th  -■:  wy  back 
into  the  depths  of  re  .<»te  a'l  *:iuity, 
and  find  there  the  reir^  in:-  f  man- 
like creatures,  side  by  sIJ.  with  the 
bones  of  animals  long  since  extinct. 
Not  within  historic  times  did  these 
animals  live,  therefore  the  conclusion 
is  that  man  himself  existed  long  be- 
fore the  dawn  of  written  history. 

At  what  time,  according  to  this 
reckoning,  man  began  to  appear,  it 
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is  impossible  to  say  with  anything 
like  definiteness.  The  first  traces  of 
his  bones  carry  us  so  far  back,  that 
days  and  years  lose  their  significance. 
It  may  be  half  a  million  years  ago,* 
since  the  first  man  opened  his  eyes 
to  the  sun. 

And  naturally  we  ask  which  is 
right,  the  old  notion  of  four  thousand 
years  before  Christ,  or  the  new  no- 
tion of  say  half  a  million  years  before 
Christ?  Obviously  there  is  a  dis- 
crepancy, if  not  a  flat  contradiction. 
There  is  no  use  arguing  about  it; 
four  thousand  years  before  Christ,  is 
no  more  like  half  a  million  before 
Christ  than  four  thousand  dollars  in 
the  bank  is  like  half  a  million  dollars. 
If  the  evolutionary  hypothesis  as  to 
the  date  of  man's  appearing  on  this 
globe  is  to  be  trusted,  then  this  tra- 
ditional popular  notion  is  wrong. 

IV. 

Observe  that  I  say  "this  traditional 
— ^this  popular  notion."  I  do  not  say 
this  Scriptural  teaching.  But  you 
ask,  "Is  it  not  this  notion  that  man 
was  made  4004  B.C.  Scriptural?"  "Is 
that  not  what  the  Bible  teaches?" 


•Dr.    J.    Arthur    Thomson,    "What    Is    Man?" 
Dr.  Driver,  "the  Book  of  Genesis."  Dr.  Skinner, 

"Genesis." 
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Well  let  us  examine  the  two  chief 
texts  which  have  to  do  with  the  crea- 
tion of  man.    We  shall  see. 

The  first  is  in  Genesis  1.  and  26. 
It  reads: 

"And  God  said,  let  us  make  man   in  our 
image   after  our  likeness." 

There  it  is,  in  all  its  naked 
beauty  and  simplicity,  and  there  is 
not  a  suggestion  of  time  when. 
True,  it  is  listed  among  the  events 
of  the  Sixth  Day,  whenever  that  was, 
but  there  is  nothiiig  said  about  the 
year  or  the  period  of  history  in 
which  this  event  took  place. 

The  other  passage  bearing  on  the 
point  is  the  one  which  I  have  adopted 
as  our  text.     Let  me  quote  it  again: 

"And  the  Lord  God  formed  man  of  the 
dust  of  the  ground,  and  breathed  into  his 
nostrils  the  breath  of  life;  and  man  be- 
came a   living   soul." 

Again  you  will  observe  there  is 
not  a  suggestion  of  time  when.  If 
therefore  science  proves  that  it  was 
two  million  years  ago  that  man  ap- 
peared, it  does  not  disprove  the  Bible, 
because  the  Bible  says  nothing  defin- 
ite on  the  subject.  So  much  for  the 
passages  which  record  the  creation 
of  man. 

But,  someone  says,  "I  have  my 
Bible  here — my  King  James  version 
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— I  open  it  at  Genesis  ii  and  there  I 
note  in  the  n^argin  the  date  4004 
B.C."  Yes,  my  friend,  so  you  do. 
But  those  figures  B.  C.  4004,  are  no 
part  of  your  Bible  statement. 

That  date  is  no  more  part  of  the 
Bible  than  the  leather  cover.  Nor 
would  I  have  you  blame  too  severely 
Archbishop  Ussher  whose  reckoning 
they  represent.  He  was  a  great 
scholar  in  his  time.  Nor  would  I  have 
scientists  smile  at  the  great  man's 
reckoning.  What  did  scientific  men 
of  his  time  know  about  chemistry, 
or  geology  or  evolution  ? 

On  this  point,  therefore,  as  to  when 
man  made  his  first  appearance  on  the 
stage  of  time,  modern  science  may 
conflict  with  the  estimate  of  Arch- 
bishop Ussher,  but  Archbishop  Us- 
sher is  not  the  Bible  and  science  has 
no  quarrel  with  the  Bible  itself,  for 
the  Bible  itself  says  nothing  definite 
on  the  subject. 

V. 

A  far  more  important  question 
now  comes  to  the  front — "How  did 
man  become  man?" 

There  are  two  theories  abroad 
amonjr  us  and  these  are  supposed  to 


•James    Ussher     (158l-16n6). 
ArniuKh. 
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be  in  conflict,  so  that  if  a  man  holds 
one  he  must  drop  the  other.  It  is 
supposed  by  some  that  we  must 
choose  between  Evolution  and  God. 

The  Evolutionist  would  say  that 
man,  as  we  see  him  to-day  is  a  devel- 
opment, that  he  is  "descended  from 
some  lowly  organized  form."  "Man 
may  feel  some  pride  in  having  risen, 
though  not  through  his  own  exer- 
tions, to  the  very  summit  of  the  or- 
ganic scale."  '*Man  still  bears  in  his 
bodily  frame  the  indelible  stamp  of 
his  lowly  origin."* 

Thus  the  evolutionist  says,  the 
time  has  been  long  and  the  route  of 
his  travel  circuitous  and  his  pp.'hway 
is  strewn  with  failures.  "We  get  the 
idea  of  ages  of  endeavor  and  striving 
without  rest  and  without  haste."$ 

It  is  not  claimed  by  scientists  that 
man  is  evolved  from  the  monkey  or 
the  ape.  True  he  resembles  them  in 
bodily  structure,  but  these  resem- 
blances point  at  most  to  a  common 
ancestry  in  very  remote  times.  In 
fact  there  is  no  living  type  of  crea- 
ture   which    can    be    regarded    as 

•Charles  Danvin:  "The  Descent  of  Man," 
p.643-644. 

*Lr.  J.  Arthur  Thomson,  "What  is  Man?" 
p.l6. 
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common  ancestor  of  man§.  And  not 
only  so  but  there  is  "no  (Jietinct  type  ^ 
known  which  can  be  regarded  as  the 
conunon  ancestor  of  Hominidae  and 
the  anthropoid  apes."t 

The  common  ancestor  has  disap- 
peared completely — he  has  left  no 
trace  of  himself.  He  is  lost  outright 
— leaving  not  a  bone,  much  less  a 
skull  behind  him.  This  completely 
vanished  ancestor  is  the  so-called 
missing  link. 

Even  so  far  then  as  bony  structure 
is  concerned,  the  evidence  of  man's 
bodily  evolution — falls  short  of  proof. 
Any  day  the  proof  may  be  forthcom- 
ing— remains  of  the  common  ances- 
tor may  be  found,  but  fifty  years  of 
diligent  search  has  failed  to  produce 
this  much  desired  result.  Meanwhile 
the  proper  attitude  for  the  Christian 
is  to  hold  his  mind  in  abeyance  and 
await  what  may  '^appen.  On  one 
point  we  ought  1  clear  ard  with- 
out confusion,  i.  ..  that  eveu  physi- 
cally there  is  this  unbridged  gap  in 
man's  ancestral  history ;  the  old  phys- 
ical bridge  has  so  entirely  disappear- 
ed as  to  leave  men  in  doubt  as  to 
whether  or  not  it  ever  had  any  real 

gDrummond,   172. 
fThomson,   p.l6. 
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existence.  So  far,  science  can  only 
say  it  must  have  existed — our  theory 
demands  it  and  the  evidence  we  have 
points  to  its  existence  somewhere. 

Let  us  suppose  it  is  possible  that 
some  day  this  direct  connection  may 
be  established,  that  probability  may 
rise  to  proof  positive.  What  then 
will  be  the  effect  on  religion?  Are 
we  done  with  God? 

Let  us  think  about  this  for  a  few 
minutes.  So  far  as  I  can  make  out, 
the  theory  fails  at  the  beginning,  the 
middle  and  the  end,  without  God. 

(a)  How,  for  example,  did  the  pro- 
cess get  under  way  without  God  ?  Who 
conceived  of  it?      Who  set  it  going? 
It  may  be  hard  to  hold  that  God  or 
Mind  created  something  out  of  noth- 
ing, but  what  are  we  to  do?     Are  we 
to  fancy  that  Nothing  made  Some- 
thing  out    of    Nothing?     That    Mr. 
Nobody  took  nothing  and  made  man? 
Talk  about  faith,— blind  faith— there 
is  no  faith  so  blind  and  irrational  as 
that  of  the  man  who  denies  God  as 
the  beginning  of  all  things.    Some 
who  talk  loudly  against  all  religion 
would  do  well  to  recall  Mr.  Darwin's 
own   words.    "In  what  manner  the 
mental  powers  were  first  developed  in 
the  lower  organisms,  is  as  hopeless 


an  inquiry  as  how  life  itself  first 
originated.* 

Or,  look  at  it  from  another  point 
of  view.  It  is  the  law  of  science  that 
every  effect  must  have  a  cause.  Are 
we  to  seek  for  a  cause  for  every  thing 
in  the  universe  but  not  for  the  uni- 
verse itself?  And  not  for  man,  the 
most  remarkable  creature  in  the  uni- 
verse ? 

Men  who  deny  God,  or  great  Mind 
as  the  first  Cause  of  all  things,  must 
give  some  other  explanation  which 
will  commend  itself  to  intelligence. 
So  far,  there  is  complete  failure. 
The  Bible  says,  "The  Lord  God  form- 
ed man."  No  better  answer  is  forth- 
coming or  is  likely  to  be  presented. 
Yea,  even  in  the  beginning  of  evolu- 
tion, some  intelligent  Force  or 
Power  operated  whether  called  God 
or  First  Cause  or  Mind  or  Origin  or 
Whatnot. 

(b)  And  there  is  a  greater  difficulty 
in  which  we  find  ourselves  if  we  leave 
God  out  We  are  obliged  to  account 
for  the  appearance  of  man's  higher 
qualities.  It  is  not  only  the  physical 
ancestor  who  has  disappeared  into 
oblivion,  but  the  mental  antecedents 
as  well. 


'Descent."  p.82. 
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Any    theory    which    attempts    to 
trace  man's  ascent,  must  tell  us  how 
he  got  such  a  start  of  his  physical 
cousins,     ^t  is  admitted  that  at  some 
unknown  point  in  his  lon^  history, 
he  took  an  upward  leap  in  the  scale 
of  being.     He  not  only  out-distanced 
all  similiar  creatures,  but  he  himself 
became  something  radically  different 
and  infinitely  higher  than  he  was  be- 
fore.    At   this  point   the   Bible   ex- 
claims :— "I  know  how  to  account  for 
man's     non-animal     qualities — "The 
Lord  God  breathed  into  man's  nos- 
trils   the   breath    of   life    and    man 
became   a  living   soul."    God   made 
man  not  after  his  kind,  some  lower 
man-like  creature,  but  after  His  own 
image  in  the  likeness  of  the  Creator 
Himself.    Here   is  new  departure— 
the  cause  of  it  is  not  in  man  but  in 
God. 

The  evolutionist  may  say,  if  he 
chooses,  that  the  new  departure  is 
due  to  some  latent  power  in  the  man- 
like creature,  which  in  time  asserted 
itself ; — an  opportunity  favourable  to 
its  up-cpringing  was  presented  and 
the  great  event  took  place. 

Well,  in  this  case  religion  claims 
and  rightly  claims,  that  the  Creator 
is  not  eliminated.    He  is  only  made 
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more  wonderful.  What  a  wonderful 
God  to  have  been  able  to  impart  to 
the  man-like  creature,  the  power  so 
to  up-rush  into  newness  of  life  at 
certain  periods  of  its  existence. 

You  may  say,  "What  a  wonderful 
God,  to  have  created  an  oak  tree." 
I  would  say,  here  is  a  far  more 
wonderful  God,  He  created  a  tiny 
acorn  endowed  with  the  power  of 
becoming  an  oak  tree,  and  to  glory 
in  its  strength  against  the  winds  and 
fury  of  storms.  You  cannot  get  rid 
of  God  either  at  the  beginning  or 
middle  of  evolution. 

My  own  opinion  is  that  scientists 
and  theologians  need  to  enlarge  heir 
view  of  the  Creator  and  His  work. 
In  this,  lies  the  solution  of  our  prob- 
lem. Both  parties  talk  as  though 
the  Creator  had  long  ago  ceased  to 
create.  As  a  matter  of  fact.  His 
work  of  creating  has  never  ceased,  it 
is  not  yet  done — it  is  still  proceeding. 

Evolutionists  have  much  to  say 
about  environment  and  rightly  so.  It 
never  seems  to  occur  to  some  of  them 
however,  that  the  mind  needs  envi- 
ronment and  the  soul  needs  environ- 
ment as  much  as  the  body;  and  that 
God,  in  the  last  analysis,  is  the  only 
environment  for  the  eternal  in  man— 
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his  mind,  his  soul,  his  spirit.  "In 
Him,  we  live  and  move  and  have  our 
being."  He  not  only  lives  in  us,  but 
we  in  Him.  He  moves  up  through 
the  process  of  evolution  and  yet  He 
moves  in  upon  it  from  without  it. 
He  environs  all  things. 

(c)  And  further,  no  theory  is  wholly 
satisfactory,    which    leaves    out    of 
account  man's  destiny,  and  his  con- 
sciousness  of   destiny.    Man   is   re- 
lated to  his  future  as  well  as  his  past, 
his  destiny  as  well  as  his  origin.   The 
mystic  must  be  heard,  as  well  as  the 
scientist,  and  the  mystic  says,  God 
not    only    breathed    into    man    the 
breath  of  life,  once,  but  many  times ; 
yea,  that  He  breathes  into  us  every 
day,  in  our  secret  chambers  and  in 
our  daily  round,  that  same  breath  of 
higher  life   which   keeps   men   ever 
struggling     upward.      The     mystic 
lives  in  a  world  of  experience  more 
real  to  him  than  this  he  treads  with 
weary  steps.    We  know  that  we  are 
Fathered  by  the  Eternal  and  we  have 
a  right  to  speak  of  that  we  know  and 
a  right  to  be  heard. 

Mud  may  have  been  our  origin  in 
time,  but  mud  we  are  not  now,  nor 
is  time  our  destiny,  but  eternity:  not 
oblivion  i:  our  fate,   but  conscious 
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sonship:  The  Lord  God  is  Our  Fa- 
ther. Part  of  our  story  is  told — much 
is  yet  to  tell.  "It  doth  not  yet 
appear  what  we  shall  be,  but  we 
know  that  when  He  shall  appear,  we 
shall  be  like  Him,  for  we  shall  see 
Him  as  He  is." 


so 


Let  us  keep  both  oy(  s  on  our  destiny— to 
be  like  Him — 

"When  the  fullness  of  the  time  came, 
God  sent  forth  His  Son  horn  of  a  woman." 

Gai  IV -A 
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Our  subject  this  morning  is  Christ 
and  Evolution. 

In  considering  the  question  we 
must  begin  right.  To  begin  right  is 
to  begin  scientifically.  And  to  begin 
in  a  scientific  manner  is  to  begin  with 
the  facts,  in  this  case,  with  the  fact 
Christ  Himself. 

There  was  a  book  published  some 
twenty  years  ago,  called  "Tlie  Fact 
of  Christ" — it  is  an  excellent  little 
work,  which  every  one  ought  to  read. 
I  mention  it  now,  not  to  commend  it, 
but  to  note  its  title— "The  Fact  of 
Christ."*  No  properly  balanced 
mind  can  ignore  that  fact.  Jesus  is 
history. 

There  may  be  some  doubt  about 
evolution  in  some  minds,  but  there 
can  be  no  doubt  about  Christ  in  any 
sane  mind.  There  He  is  to-day  as  of 
old.  Like  some  ancient  rock  in  mid- 
ocean,  He  endures  the  storms.  Men's 
theories  of  man,  must  either  rise  and 
embrace  Him,  or  break  in  senseless 
fury  about  His  Majestic  Person. 


•Hy  Dr.  P.  Carnf'gie  Simpson. 
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In  my  judgn^^ent,  Christ  is  not  in- 
consistent with  evolution.  On  the 
contrary,  I  believe  that  Christ  is 
essential  to  evolution.  Evolution 
may  not  fully  explain  Him,  but  He 
explains  evolution.  It  is  conceded 
both  by  religion  and  science  that  man 
is  the  supreme  thing  in  nature.  In 
the  words  of  a  distinguished  evolu- 
tionist we  may  say  that  "On  earth 
there  will  never  be  a  higher  creature 
than  man."  And  in  the  words  of 
another  famous  man  of  science,  "Na- 
ture has  succeeded  in  making  man, 
she  can  go  no  further."  He  was  the 
goal  of  the  evolutionary  process  from 
the  moment  of  its  inception. 

Now,  almost  by  common  consent 
to-day,  Jesus  is  admitted  to  be  the 
supreme  personality  of  all  time.  On 
this  point  I  shall  not  quote  the  Creed, 
which  is  the  opinion  of  the  Christian 
Church,  nor  shall  I  make  an  extract 
from  the  sermons  of  great  divines: 
I  shall  give  you  a  line,  first,  from  the 
historian  Lecky,  a  man  by  the  way, 
whom  our  Rationalistic  brethren  love 
to  bless.  And  well  they  may ;  pity  is 
they  do  not  posess  his  fair  and  bal- 
anced judgment.  The  words  of  Mr. 
Lecky  which  I  wish  to  quote  are  as 
follows : — 
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"The  brief  record  of  three  short  years 
of  active  life  has  done  more  to  soften  and 
regenerate  mankind  than  all  the  disquisi- 
tions of  philosophers,  and  than  all  the 
exhortations  of  moralists."* 

Let  me  add  to  this  testimony  a  line 
or  two  from  a  distinguished  man  of 
science: — 

"If  we  estimate  the  greatness  of  a  man 
by  his  influence  upon  mankind,  there  can 
be  no  question  that  even  from  the  secular 
point  of  view,  Christ  is  much  the  greatest 
Man  Who   has  ever  lived/'t 

It  is  a  principle  of  scientific 
thought,  of  evolutionary  thought, 
that  things  must  be  estimated 
or  judged  by  their  highest  specimens. 
If  it  be  a  flower,  you  will  choose  the 
finest  example  to  send  to  the  Flower 
Show,  or  if  it  be  a  horse,  you  will  not 
send  the  deformed  animal  to  the 
Horse  Show.  If  it  be  a  man,  you 
must  work  on  the  same  principle,  for 
if  the  principle  of  judgment  is  right 
in  one  case,  it  must  apply  in  the 
other.  Therefore,  Jesus  of  Nazar- 
eth must  come  in  for  judgment.  He 
cannot  be  left  out  when  men  are 
judging  men.  We  are  right  when  we 
say  this  is  man — this  so  called  Son 
of  Man,  is  man  at  his  best.  If  the 
Evolutionist  says  "man  is  the  end," 

•W'.E.H.   Lecky — "Rationali.sm  in   Europe." 
%G.  J.  Romane.-. 
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religion  says,  "yes,  but  what  man?" 
And  we  answer  "This  Man — this 
Jesus  of  Nazareth,  this  type  of  Man." 

Thus  Evolution  must  take  account 
of  Christ— it  must  do  more — it  must 
account  for  Him. 

Is    Evolution    Equal    to    the   Task? 

That  depends  on  what  you  mean 
by  evolution.  If  you  mean  that  me- 
chanical theory  which  tries  to  usurp 
the  name  of  evolution,  if  you  mean  a 
notion  of  evolution  which  leaves  God 
out,  then  let  us  say  at  once,  no  such 
conception  of  evolution  can  account 
for  man,  not  to  say  the  Son  of  Man. 
Your  mechanical  theory,  i.e.  your 
evolution  with  God  left  out  is  not 
large  enough  to  account  for  all  the 
facts.  It  fails  at  the  beginning  of 
things,  it  breaks  down  in  the  middle, 
and  it  ends  in  a  senseless  morass,  if 
God,  or  Creative  Mind  is  banished 
from  all  part  in  the  majestic  scheme 
of  things. 

Let  us  be  clear,  therefore,  as  to 
what  evolution  is. 

Evolution  is  a  story.*  It  is  more 
than  a  theory;  it  is  a  story  and  prob- 
ably a  history.  To  put  it  in  the 
language   of   one   of   its   advocates, 

•Drummond— "The  Ascent  of  Man."  Intro,  3. 
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"Evolution  is  a  history  of  the  steps 
by  which  things  came  to  be  as  they 
are.J 

But  you  ask,  is  it  not  more  than  a 
history?  Has  it  no  power  of  itself? 
No,  it  has  no  power  of  iti>  own.  The 
process  might  conceivably  go  on  if 
once  started,  if  put  under  way,  but 
it  demands  a  starter.  The  evolution- 
ary process  is  like  a  fine  motor  car. 
No  matter  how  perfect  in  mechanism, 
the  spark  of  life  is  essential  and  the 
guiding  hand  on  the  wheel. 

So  if  you  leave  out  God,  you  can- 
not account  for  the  universe.  What 
is  more,  you  cannot  account  for 
evolution.  Mind  must  have  started 
the  Universe.  Mind  must  have  con- 
ceived evolution  and  religion  calls 
that  Mind,  God  or  Creator. 

And  if  you  leave  out  God,  your 
theory  will  not  function  all  the  way. 
The  mechanical  conception  of  evolu- 
tion fails  to  account  for  man,  the 
whole  man-intellect  and  spirit;  here 
it  breaks  down  completely.* 

It  is  admitted  that  at  one  point 
in  his  history,  man  takes  a  tremen- 
dous leap  upward. — as  we  said  last 
Sunday,  from  animal  to  man.    The 


,, 
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jHuxley— Encycl.  Britt.  9th  Ed. 
•Dnrwin— "Descent"— P.  82. 
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mechanical  theory  of  evolution  has 
no  explanation  of  how  he  made  the 
leap.  No  one  has  yet  found  the  ladder 
by  which  he  scaled  the  heights.  "I 
know  nothing",  says  Huxley,  and 
never  hope  to  know  anything  of  the 
steps  by  which  the  passage  from 
molecular  movement  to  states  of 
consciousness  is  effected."J 

To  the  same  purport  is  the  strong 
language  of  Mr.  Lloyd  Morgan — 
"believing  as  I  do,  that  conception  is 
beyond  the  power  of  my  favourite 
and  clever  dog,  I  am  forced  to  be- 
lieve that  his  mind  differs  generically 
from  my  own."§ 

Now  Religion  says  that  at  this 
point,  whenever  it  was,  God  gave 
man  a  hand  up  to  a  higher  plane  of 
being.  He  breathed  into  man's  nos- 
trils the  breath  of  life  and  man 
became  a  living  soul."  This  explana- 
tion must  suffice  till  a  better  is 
forthcoming,  and  it  is  not  yet  in 
sight. 

Thus  the  Christian  may  accept 
evolution,  but  he  must  reject  a  mech- 
anical notion  of  evolution.  He  must 
insist  that  God  is  essentirj  to  the 
origin  and  working  out  of  evolu^^on. 


jQuof^d   by  Henry  Drummond — "Ascent." 
5'Animal  Life  and  Intelligence." — P.350. 
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For  a  theory  is  a  proffered  explana- 
tion of  facts.  All  the  facts  it  sets 
out  to  explain  it  must  explain;  the 
mechanical  notion  of  evolution  must 
be  rejected  because  it  fails  to  account 
for  man,  the  biggest  fact  in  the  uni- 
verse. That  it  relates  the  story  of 
his  bodily  development  we  admit,  but 
man  is  not  mere  bones  or  mere 
brains;  these  are  but  the  home  anl 
the  workshop  of  the  God-like  ego,  of 
the  mental  and  spiritual;  the  mech- 
anical notion  of  evolution  offers  no 
explanation  of  why  man  possesses  or 
how  he  came  to  possess  such  powers. 


IV. 

Let  us  now  speak  of  The  Man — The 
Son  of  Man,  the  Supreme  Man.  He 
appeared  much  later  in  history  than 
man — the  first  man.  Does  Evolution 
explain  the  appearance  of  "Jesus  of 
Nazareth."  ? 

Is  Christ  quite  unrelated  to  the 
first  man?  Is  there  any  sense  in 
which  He  is  a  descendent  of  the  first 
man?  Is  He  in  any  way  whatever  an 
evolution  of  the  first  man?  S.  Paul 
seems  to  think  so,  for  he  contrasts, 
yea,  rather  more,  he  affirms  relation- 
ship ;  for  he  says,  that  "the  first  man, 
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Adam,  was  made  a  living  soul — the 
last  Adam,  a  life-giving:  Spirit."* 

St.  Luke  seemed  to  think  Jesus  was 
related  to  the  first  man,  for  he  takes 
the  trouble  to  specify  that  relation- 
ship. He  begins  his  gospel  by  stating 
the  family  lineage  of  Jesus  and  traces 
it  right  back  to  Adam.t 

St.  Matthew  was  under  the  impres- 
sion that  Jesus  was  a  descendent  of 
the  earlier  sons  of  men,  and  he  very 
carefully  tells  of  His  parentage  and 
follows  that  parental  line  to  Abra- 
ham, the  father  of  the  faithful.  The 
family  tree  is  thus  sketched  to  its 
roots.§ 

So  it  is  clear  and  it  is  Scriptural, 
that  Jesus  was  a  descendent  of  orig- 
inal man  "according  to  the  flesh," 
i.e.  Jesus  is  in  the  stream  of  human 
descent. 


V. 

And  that  stream  is  very  long. 

So  many  speak  as  though  the  pro- 
cess of  development  came  to  an  end 
when  it  produced  the  first  man.  This 
is  not  true.  It  changed  its  course 
but  it  did  not  cease  to  operate. 


•1  Cor.  XV. 

$St.   Luke's  3:23-28. 

5St.   Matthew  1:2-11. 
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Why  not  conceive  of  all  that  hap- 
pened between  the  appearance  of  the 
first  man  and  the  coming  of  Christ, 
as  part  of  the  process  of  evolution? 
As  a  matter  of  fact,  this  is  exactly 
what  it  was.  The  story  told  in  the 
Old  Testament  is  an  evolutionary  pro- 
cess, whatever  else  it  is.  It  was  the 
evolution  of  a  nation  from  one  thing, 
froF*  Adam  to  Noah,  from  Noah  to 
Abn  lam  and  to  the  sons  of  the 
patriarchs.  Moses  and  Joshua  were 
national  leaders,  they  delivered  their 
fellow  Israelites  from  the  domination 
of  a  foreign  power  and  effected  their 
settlement  in  the  land  of  Palestine. 
Thus  they  became,  according  to 
promise,  a  great  Nation. 

And  what  is  the  call  of  Abraham 
but  the  "selection"  of  a  type  of  man 
— one  who  somehow  caught  a  glimpse 
of  the  Living  God,  while  yet  he  dwelt 
in  the  land  of  Ur  amid  the  pagan 
deities?  What  is  his  removs.  to 
Palestine,  but  the  going  of  this  man 
and  his  wife  to  a  new  and  congenial 
"environment"  in  which  to  develop  a 
spiritual  family?  What  is  the  reason 
for  the  careful  preservation  of  the 
genealogical  records  of  this  people, 
but  to  impress  the  law  of  "heredity" 
and  to  enforce  the  law  of  progress 
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through  types  of  mind  and  home  and 
thought? 

And  throughout  the  Old  Testament 
there  is  also  an  evolution  of  the 
knowledge  of  God.  You  cannot  find 
the  whole  Christian  Creed  in  the  first 
chapter  of  Genesis.  Abraham  had 
fuller  light  than  is  given  us  in  Gene- 
sis One,  for  he  speaks  of  God 
Almighty.  Moses  had  light  which 
was  clearer  still.  Is  it  not  recorded 
that  God  said  to  him,  "By  my  Name 
Jehovah  was  I  not  known  u  to  them." 
And  so  on  through  the  glorious  days 
of  the  great  prophets  Isaiah  and 
Jeremiah,  and  Ezekiel,  the  light  of 
the  knowledge  of  God  increased ;  and 
greater  light  was  yet  to  come. 

Thus  the  Old  Testament  is  in  a 
sense  a  record  of  human  evolution  in 
the  highest  qualities  of  our  race.  Only 
by  reading  it  with  the  thought  of 
evolution  in  mind,  can  we  grasp  its 
inner  meaning  and  perceive  it  as  a 
connected  whole,  a  tracing  of  events 
which  move  toward  a  certain  end. 

So  it  is  clear  that  Christ,  according 
to  the  flesh  is  a  descendent  of  original 
man,  is  indeed  a  Man  standing  in  the 
stream  of  man's  progress — man's 
evolution. 
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It  is  also  clear  that  the  whole  in- 
tervening period  between  Adam  and 
Christ  is  a  story  of  evolution,  not 
purely  physical  evolution,  but  evolu- 
tion in  the  religious,  spiritual,  and 
national  life  of  the  ancestors  of  Jesus 
of  Nazareth. 

VI. 

Is  it  too  much  to  take  a  step 
further  and  to  assert  that  the  beauti- 
ful Jesus  was  in  some  sense  an  in- 
heritor, of  the  beautiful,  the  morally 
and  spiritually  beautiful,  in  His 
mother,  and  the  mothers  of  those  who 
preceded  her?  Is  it  physical  likeness 
only  which  men  inherit  ?  Not  so,  but 
moral  and  spiritual  qualities  as  well. 
Your  son  is  your  moral  son  as  well 
as  your  physical  son.  Jesus  was  the 
moral  and  spiritual  son  of  His  mo- 
ther, and  she  the  moral  daughter  of 
a  long  line  of  holy  and  God-fearing 
women  who  preceded  her.  Have  you 
ever  noticed  the  care  which  is  taken 
by  the  writers  of  the  Gospels  to 
mention  the  moral  and  spiritual  char- 
acter of  every  one  who  has  to  do  with 
the  birth  of  Jesus?  Without  excep- 
tion they  are  described  in  terms  of 
moral  and  spiritual  character.  Joseph 
was  "a  righteous  man,"  Zacharias 
and  Elizabeth  were  "both  righteous 
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before  God."  And  all  who  stood 
round  about  the  Infant  Jesus  were 
men  and  women  "filled  with  the  Holy 
Ghost." 

Now  to  my  way  of  thinking,  Jesus 
is  not  only  the  physical  descendent, 
but  the  moral  and  spiritual  descend- 
ent of  the  righteous  and  spiritual  in 
this  remarkable  nation  of  Israel.  He 
is  a  true  physical  and  spiritual  son 
of  Abraham.  Further,  we  must  say 
that  He  is  the  Flower  of  the  Race  of 
spiritual  ancestors. 

So  far  then,  Jesus  stands  in  the 
stream  of  evolution  and  is  the  highest 
product  of  evolution. 

VII. 

Was  He  anything  more?  Has  He 
new  powers  not  previously  possessed 
by  man?  Had  He  powers  v^hich 
cannot  be  accounted  for  by  reference 
to  ancestors? 

Let  us  retrace  our  steps  for  a  mo- 
ment. We  have  watched  the  working 
out  of  this  great  theory  of  evolution 
and  we  have  seen  it  break  down  when 
too  narrowly  construed.  We  have 
seen  it  made  a  purely  mechanical 
process.  By  mechanical  process,  I 
mean  a  process  which  leaves  God  out. 
We  have  seen  that  process  break 
down.     It  fails  at  the  start,  for  it 
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cannot  get  under  way  without  mind 
— it  must  have  mind  to  conceive  of 
it — mind  to  set  it  on  its  way;  thus 
at  this  first  point  it  needs  God. 

We  have  also  seen  it  fail  to  bridge 
the  gap  between  the  highest  anthro- 
poid creature  and  man  himself.  Fifty 
years  of  investigation  have  resulted 
in  failure  to  locate  even  the  physical 
link,  and  yet  more  is  needed,  for  man 
is  more  than  skull.  Even  scientists 
admit  that  there  is  a  great  gulf  fixed 
between  the  highest  animal  and  the 
lowest  man.  So  we  need  God  at  this 
point  too. 

There  is  a  third  break  in  the  work- 
ing of  the  mechanical  theory  which 
is  much  like  the  first  and  the  second, 
the  mechanical  theory  cannot  bridge 
the  gap  between  ordinary  men  and 
Jesus  Christ.  All  the  investigations 
of  the  ages,  all  the  life  of  experience 
but  make  more  manifest  His  apart- 
ness. He  is  the  only  One  of  His  kind 
— the  Only  Begotten. 

All  the  forces  of  the  animal  world 
exhausted  themselves  in  preparing 
man's  body.  Then  God  breathed  into 
the  man-like  creature,  the  breath  of 
life  and  man  became  a  living  soul. 

All  the  moral,  spiritual  and  physi- 
cal forces,  known  to  humanity  reach- 


ed  their  culminating  point  in  Mary 
the  Virgin,  and  in  those  who  stood 
round  about  her.  Th.  -  God  made 
another  new  departure.  Mary's  ex- 
clamation was  veiy  natural.  "Can 
it  be  possible  that  I  should  become  a 
mother  without  a  physical  father. 
The  answer  was,  "The  Holy  Ghost— 
the  Giver  of  Life — will  come  upon 
thee,  the  power  of  the  Highest  will 
overshadow  thee,  therefore  that 
which  is  to  be  bom  shall  be  holy — Son 
of  God."* 

So  Jesus  is  man  at  his  best  and 
more,  much  more.     He  is  Son  of  God. 

Therefore,  with  the  words  of  a  rich 
and  mighty  mind  of  the  past  century, 
I  shall  conclude  this  address: — 

"The  incarnation  stands  alone  in  history, 
not  for  want  of  intimate  connection  with 
life  in  all  its  range  but  just  because  it  i« 
the  one  far-off  divine  event  to  which 
creation  pointed  from  the  first,  the  full 
and  final  revelation  of  God — which  sin  had 
not  called  forth  and  sin  shall  not  defeat/'J 

Better  perhaps  to  say  in  the  words 
of  the  greatest  mind  that  ever  turned 
itself  to  Christian  meditation :  "When 
the  fullness  of  time  came,  God  sent 
forth  His  Son  born  of  a  woman." 


•S.   Luke  1:35. 
JProfessor     Gwatkin 
Spiritual." 


"Th.      Eye     for      the 
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"Wherefore  If  any  man  ta  in  Chrtat,  there 
Is  a  new  creation:  the  old  things  ar*^  paHH»><l 
away;    behold,   they  are  become   new." 

//  Cor.  3:17  R.  V.  Margin 
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I. 

We  concluded  our  study  last  Sun- 
day morning  with  Christ's  appear- 
ance on  the  stage  of  history. 

We  saw  that  He  is  related  to  all 
preceding  human  life,  this  according 
to  the  testimony  of  St.  Luke  who 
traces  His  line  of  descent  from  Adam. 

It  appeared  also  that  Christ  is  the 
inheritor  of  all  spiritual  privileges  of 
Israel,  the  most  spiritual  race  of 
antiquity:  this  on  the  witness  of  St. 
Matthew,  who  sketches  His  ancestral 
tree  to  its  root  in  Abraham,  the 
father  of  the  faithful. 

Thus,  according  to  the  flesh  Christ 
came.  Son  of  Man,  the  culminating 
point  in  a  process  of  evolution  which 
took  its  rise  in  dateless  antiquity, 
progressed  through  the  intervening 
ages  till  the  first  man  appeared  after 
the  likeness  of  the  Creator,  and  on 
again  till  The  Man  came,  the  Son  of 
Man,  the  Perfect  Man,  God's  last 
word  in  manhood,  the  very  image  of 
the  Creator.  And  so  Christ  may 
properly  be  thought  of  as  the  end  of 
a  process;  if  man  was  the  end  of  a 
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process  of  physical  development  and 
something  more,  so  Jesus,  personally 
represents  the  end  of  human  develop- 
ment and  something  more. 

II. 

It  will  not  do,  however,  to  leave  the 
matter  at  this  point.  If  nothing  is 
to  be  gained  for  religion  by  detaching 
Jesus  from  His  proper  place  among 
the  sons  of  men,  if  He  is  indeed  one 
of  us,  bone  of  our  bone  and  flesh  of 
our  flesh,  that  does  not  prevent  His 
being  infinitely  more.  How  much 
more  ? 

It  h  •  narmony  with  the  evolu- 
tionary - .  :ion  that  variations  should 
appear  from  time  to  time.  Is  Jesus 
only  a  new  variety  of  man?  A  new 
variety  He  is  by  common  consent  a 
sinless  variety. 

But  how  come  He  to  be  sinless? 

Is  He  so  different  from  the  rest  of 
men  because  He  is  a  religious  genius 
as  Strauss  described  Him,  as  essential 
to  religion  as  Homer  or  Dante  or 
ShaJcespeare  to  poetry? 

The  answer  to  the  genius  theory 
is  well  put  by  another  German  writer 
of  no  less  distinction.  "How  One 
Who  was  a  (mere)  Jewish  Rabbi  of 
philanthropic  mind  and  Socratic  mor- 
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als  and  a  few  apparent  miracles  to 
His  credit,  could  have  caused  such  an 
effect  as  a  new  religion  and  Church 
is  the  question :  to  be  able  to  conceive 
how  this  was  possible  (on  the  ground 
of  His  mere  human  genius),  one  must 
first  take  leave  of  his  senses."* 

It  will  not  do  then,  to  affirm  that 
Jesus  was  simply  a  variation,  a  mere 
genius  in  His  department  of  religious 
truth.  The  particular  in  which  He 
stands  alone  His  sinlessness  needs  ac- 
counting for.  The  genius  theory  will 
not  do  this — we  must  posit  something 
unique. 

Hi. 

Two  great  factors  must  be  taken 
into  account  in  forming  a  sound  view 
of  the  difference  between  Jesus  and 
ordinary  men. 

The  first  is.  His  consciousness  of 
Himself.  He  was  ever  conscious  of 
being  more  than  man.  Son  of  Man 
He  was,  and  seemed  to  delight  in  the 
title ;  that  is.  He  was  related  to  man, 
to  the  whole  race,  in  all  that  is  essen- 
tial to  man.  But  He  was  ever  con- 
scious of  a  unique  relationship  to 
Godhead  and  an  unclouded  sense  of 
the  Father's  Presence. 

•Schlelermacher    quoted    by    F'airbairn— "The 
place  of  Christ."   p.232. 
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Modern  physchology  is  helping  us 
to  place  proper  value  on  this  inner 
consciousness  of  Jesus.  It  enables 
us  to  say,  that  in  regard  to  God,  He 
was  not  as  other  men  are,  sinners  and 
separated,  but  in  perfect  moral  and 
spiritual  harmony  with  God,  and 
living  every  moment  in  a  sense  ot 
having  come  forth  from  God. 

The  other  factor  which  must   be 
taken  note  of  in  forming  our  opinion, 
or  our  estimate  of  Jesus,  is  the  inner 
consciousness  of  the  Church.    First, 
the    consciousness    of    His    original 
followers  as  recorded  in  the  whole 
New  Testament,  and  then  the  con- 
sciousness of  the  Church  Corporate 
since  Apostolic  Days.    Now  it  is  to 
be  observed  that  this  inner  conscious- 
ness of  the  Church  is  in  harmony 
with  Christ's  own  consciousness  of 
Himself  just  referred  to,   and   also 
that  the   Church,  finding  no  other 
terms  equal  to  it,  has  expressed  Her 
own   consciousness   of   Him    m    the 
terms  of  Godhead :    "He  was  God  of 
God,  Light  of  Light,  very  God  of  very 
God,  begotten  not  created." 

This  then  is  Christ's  explanation 

of    Himself— this    is    the    Church  s 

explanation  of  the  difference  between 

Christ  and  ordinary  men:  He  is  God. 

The  law  of  evolution  functioned  in 


His  case  indeed!  He  is  Man,  in  all 
that  is  best  and  truest — the  One 
Perfect  specimen — the  end  of  the 
process,  the  Flower  of  the  Race,  the 
Son  of  Man ;  but  all  this  falls  yet  far 
short  of  accounting  for  Him — in  His 
sinlessness,  in  His  consciousness  of 
Himself,  in  the  Church's  conscious- 
ness of  what  it  finds  Him  to  be.  In 
these  He  is  so  alone  that  there  is 
nothing  for  it  but  to  posit  eternal 
sonship. 

Others  are  not  obliged  to  accept 
the  Church's  explanation  of  the 
Christ ;  but  they  are  in  the  same  posi- 
tion of  having  to  take  account  of  Him 
and  to  account  for  Him.  Ignore  Him, 
they  cannot — and  explain  Him  they 
cannot,  on  any  other  ground  than 
that  He  gave: — "Before  Abraham 
was  I  am,"  and  that  the  Church 
gave  long  ago,  "He  is  God  of  God." 

IV. 

Now  we  come  to  face  a  question 
which  is  vital  in  every  sense  of  the 
term.  What  is  the  significance  of 
this  Christ  to  ordinary  men  like  you 
and  me,  and  to  humanity  at  large  ? 

That  depends  on  three  matters. 
First,  on  what  Christ  is  in  Himself. 
A  man  cannot  be  to  others  what  he 
is  not  in  himself.    He  is  limited  by 
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his  personality,  his  ability,  his  pow- 
ers    In  this  regard,  Jesus  is  well 
endowed,  supremely  endowed.    Even 
on  the  theory  that  He  is  only  perfect 
man.  His  power  would  be  great  be 
yond  that  of  ordinary  men ;  but,  in  the 
Church's  view,  that  He  is  Son  of  G^ 
in  human  form,  there  is  no  1  mit  to 
His  force.    As  He  said  Himself ,    All 
authority  is  given  unto  me  in  heaven 
and  on  earth."    Or  as  the  writer  of 
the  Epistle  to  the  Hebrews  puts  it— 
"He  upholdeth  all  things  by  the  word 
of  His  power." 

On  the  score,  therefore,  of  what 
Jesus  is,  there  is  no  limit  to  His 
power  to  benefit  ordinary  men.  Ihat 
He  has  this  power  is  not  theoretical 
only,  it  has  been  in  process  of  testing 
in  the  actual  world  for  two  thousand 
years.  And  it  is  a  P^am  matter  of 
history  that  it  has  revolutionized  the 
world,  and  is  still  by  far  the  might- 
iest  force  at  work  for  the  blessing  of 
human  society. 

The  second  factor  in  the  signifi- 
cance of  Christ  for  ordinary  men, 
lies,  not  in  Himself  but  outside  Him- 
self. One  might  say  it  lies  in  us 
His  significance  to  us.  is  determmed 
by  His  actual  relationship  to  us.  ii. 
with  all  the  powers  in  the  universe 
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at  His  command,  He  could  not  relate 
them  to  us,  He  would  have  no  signifi- 
cance for  us.  Or  to  speak  from  our 
standpoint  we  may  say  that  His  pent- 
up  powers  are  of  no  avail  to  us,  unless 
we  can  reach  them,  appropriate  them 
and  make  them  our  own. 

What  that  relationship  is,  mjr«y  be 
stated  in  divers  ways.  You  may  say, 
He  fain  would  be  the  "Helper"  of 
ordinary  men,  the  "Comforter"  of 
ordinary  men,  the  Strengthener :  that 
He  empowers,  that  He  is  Saviour. 
All  these  expressions  and  others  like 
them,  are  used  of  what  He  desires  to 
be,  what  He  is  capable  of  being  to 
ordinary  humanity,  if  He  has  the 
secret  of  relating  His  power  to  our 
lives. 

Is  this  relating  possible  and  how  is 
it  done?  It  is  possible  and  it  is  the 
work  of  Easter-Day.  The  signifi- 
cance of  Christ  for  ordinary  men,  is 
made  apparent  on  Easter-Day  and 
what  followed. 
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V. 

Now  what  is  the  great  word  de- 
scriptive of  the  Easter  experience? 
Think  for  a  moment.  What  word 
describes  the  effect  of  that  event  in 
world  history?  I  should  say  the 
word  "life."    To  rise  from  the  dead 
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is  to  be  supremely  alive,  to  be  full  of 
life.    This  is  the  very  word  we  need 
to  incorporate  into  our  theology;  not 
death,  but  life.    Easter-Day  is  Life- 
Day:  and  this  is  the  very  point  at 
which  Evolution  and  the  Risen  Chnst 
meet.    Evolution  is  the  evolution  of 
life— it  is  evolving  life.    The  modem 
word  for  the  science  of  life  is  biology; 
we    need    to    utter    our    theology, 
in  the  terms  of  biology.  Theology 
is     the     study     of     God,     biology 
is  the  science  of  life.    The  Christian 
Church  must  have  the  courage  to 
scrap  many  of  Her  terms  and  notions 
picked  up  in  other  ages,  and  to  speak 
to    the    modem    world    in    modem 
language.    Theology  and  biology  are 
complementary  sciences,  without  one, 
you  cannot  understand  the  other. 

The  significance  of  Christ's  mission 
to  men  was  stated  by  Himself  m 
biological  terms.  "I  am  come  that  they 
may  have  life,  and  may  have  it 
abundantly."  • 

Now  Easter-Day  is  the  moment  in 
Christ's  career  when  the  life  forces 
in  Him  asserted  themselves  over  the 
death  forces,  and  when  the  life  forces 
were   made    available   for   ordinary 


men. 


•  S.  John  X:10  (R.V.) 
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What  we  witness  on  Easter-Day  is 
the  life-power  of  Jesus,  the  Perfect 
Man,  the  Son  of  God,  getting  beyond 
the  limits  of  His  own  personality  and 
making  themselves  available  for  the 
production  of  results  in  the  lives  of 
ordinary  men  and  nations. 

This  imparting  of  life,  of  new  bio- 
logical forces,  is  symbolized  in  His 
first  triumphant  act  after  the  Resur- 
rection, that  of  breathing  on  the 
select  company  in  the  Upper  Room, 
His  own  life-principle  called  Holy 
Spirit.  ,.  A   ^' 

But  if  it  was  symbolized  on  Easter 
Evoi  it  was  accomplished  on  Pente- 
cost. Pentecost  is  the  Day  on  which 
the  biological  forces  of  Christ  were 
imparted  to  the  lives  of  ordinary 
men.  "Jesus,  exalted,  hath  poured 
forth  this  which  ye  see  and  hear," 
was  the  Apostolic  explanation.  The 
whole  natural  man  became  permeated 
with  the  lifepower  of  Jesus,  the  Risen 
Son  of  God. 

VI. 

Here  then,  is  a  great  advance  in 
the  evolutionary  process.  If  the  ap- 
pearance of  man  was  an  event  of 
some  moment;  if  the  coming  of  the 
Son  of  Man,  was  another  step  in  the 
upward    march    of    God's    creative 


work,  this  Easter  in-breathing  of  the 
Christ-Hfe,  is  quite  as  much  so. 
Evolution  did  not  cease  with  man's 
appearing,  as  some  talk,  nor  with  the 
Son  of  Man:  the  appearing  of  every 
new  species  means  a  new  departure; 
Jesus  gave  mankind  a  new  start ;  He 
empowered  it  for  a  new  upward  leap. 
The  new  man  who  now  appears  is 
like  Jei^u.i — a  Spirit-bom  man. 

If  it  is  true  that  Jesus  was  bom  of 
the  Spirit  of  the  Virgin  Mother,  we 
too,  ar€  born  of  His  Spirit;  on  His 
own  testimony,  "A  man  must  be 
bom  of  the  Spirit"  and  the  new  race 
is  a  Spirit-born  race. 

Thus  Christ  effected  a  new  group- 
ing. Prior  to  His  time,  ther^  was  a 
Greek  Race,  the  Hebrew  Race,  the 
Latin  Race;  now  there  is  the  Christ 
Race,  a  race  of  Spirit-bom  men, 
though  taken  from  every  race  under 
heaven. 

Now  we  see  Christ's  significance 
for  us,  for  ordinary  men.  His  birth, 
personalized  the  forces  of  God  work- 
ing in  the  process  of  evolution.  His 
resurrection  liberated  them.  His 
Pentecost  installed  them  in  the  com- 
mon life  of  common  men.  Thus  the 
evolutionary  process  goes  forward 
another  stage,  it  enlarges  its  scope 
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and  the  life-forces  in  Christ  become 
life  forces  in  us. 

The  outcome  of  this  was  the  set- 
ting up  of  the  kingdom  of  God  on 
earth.  The  term,  Kingdom  of  God, 
is  old  and  somewhat  out  of  date  in 
this  democratic  age.  We  should  use 
it,  however,  not  in  the  political  sense, 
but  in  the  scientific  sense.  We 
should  compare  the  Kingdom  of  God, 
to  the  kingdoms  of  the  natural  world, 
just  as  we  speak  of  the  flower-king- 
dom, and  of  the  animal-kingdom,  so 
of  the  God-kingdom  or  Kingdom  of 
God. 

Each  of  these  kingdoms  is  per- 
meated with  life,  yet  the  life  princi- 
ple of  one  is  different  from  the  life 
of  the  other.  A  plant  lives  by  plant 
life,  an  animal  by  animal  life— a 
man  by  human  life,  and  God  by  God- 
life,  i.  e.  non^created  spiritual  es- 
sence. 

It  is  this  last  quality  of  life,  the 
creative  life,  which  is  now  infused 
into  humanity:  Jesus  is  a  creative 
personality,  and  He  gives  to  men  in 
contact  with  Him,  the  creative  fac- 
ulty or  power.  "Ye  shall  be  endued 
with  power,  after  that  the  Holy 
Spirit  is  come"  that  is  with  creative 
power. 
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Thus  the  Kingdom  of  God,  i 
Kingdom  of  jife  and  ti  e  per  ona  tb-s 
which  compose  it,  art-  life-pers« 
ities,  spirit-bom,  spirit-  ndov  ^d  mei 
They  are  like  C  nist,  ci  ^ativ^  ers  .- 
alities.  Like  Cod,  c^-  i  ors  vVe  a  « 
fellow  creators  with  iht  D     ne. 

Note  the  sigr'ficance  oi  this;  the 
Kingdom  of  God  s  the  K  ngdom  of 
life  because  m  buta  wit/  tremendous 
recreative  energies  in  uman  ociety, 
and  di  plays  these  in  ihe  co*.  se  of 
its  history.  Its  -ife  is  caUed  ♦  emal 
be  ause  i*  is  not  r  "  time  but  oi  God: 
th€  Kj  iop  's  iefined  as  eternal 
because  n  mo  es  by  its  own  indwell- 
ing forct  th-'ough  t'  e  c  res.  It  has 
created  a  c'y  iizaticn  f  own  which 
will  never  come  to  ai  ad.  The  civ- 
ilization of  Greece  was  temporary,  it 
wat  Greei  •  that  of  Rome  wLo  tem- 
porary it  vas  Latin.  Each  was  the 
peculiar  ^-oduct  of  the  race  which 
ga  >  birth  and  brought  it  to 
pel  ec  )n  and  each  has  perished. 
C  n  civilization  is  eternal  be- 

iiot  dependent  on  national 
but  on  spiritual  power,  and 
ter-racial,  it  will  not  perish, 
rhere  will  be  no  death  to  Christian 
civilization,  it  will  change,  it  will 
improve,  but  it  will  never  pass. 
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Ag-ain,  the  Kingdom  of  God,  is  the 
King(  >m  of  life,  because  it  ha^-  the 
power  '  spur  to  life  the  latent  fac- 
ulties >i  men  and  women.  C>.rist 
came  i  ot  to  destroy,  but  to  fulfill 
not  to  east  tiu  products  '  !  viou.- 
civilizationF  to  the  scrap  ne  ip-  t  to 
gaXhe  them,  and  like  the  )n  of 
a  r^  ■  aci  temple  incorporat  hcjm  in 
th»  w  building  of  His  Kingdom. 
He  \  not  to  curb  and  to  check 

and  ify  men's  native  faculties, 

but  tr  ^rate  them,  to  put  them  to 
work  the  task  of  bettering  hu- 

manity :  i.  e.  to  His  own  task,  that  of 
building  up  a  Kingdom  among  men, 
worthy  the  name  of  God  the  Father 
Almighty. 

And    this   re-creative   life   power, 
spiritual  Christianity  has  shown  it- 
self to   be   in   every   WcJk  of   If 
Where   will    you    find    anythinr 
beautiful  in  literature  as  the 
Testament?    Where  in  poetry 
thing  so  pure,  so  elevated  as  D 
Shakespeare,     Milton     and     W 
worth?    Where  in  the  ancient  woi 
will  you  find  temples  of  such  splendor 
as  the  Cathedrals  of  Christ?    Where 
among  the  ages  gone,  are  there  more 
than  the  merest  traces  of  the  science 
of  our  day  which  has  given  the  world 
such    benefactors    as    Lord    Lister, 
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whose  name  is  among  the  saints  and 
whose  memory  is  held  in  honour. 
Modem  Science  is  a  product  of 
Christ-inspired  humanity.  Lord  Lis- 
ter, like  hosts  of  others,  was  in  Christ 
a  new  Creation,  and  a  creator  of  good 
in  the  Kingdom  of  God. 

And  so  the  evolution  process  is 
not  irreligious,  it  is  God's  way  of 
working  out  His  purpose;  it  will 
never  end,  no  never,  till  God's  human- 
ity becomes  what  He  intends  it  to  be. 

It  is  within  the  aim  of  science  and 
within  the  hope  of  religion  to  wipe 
away  all  tears,  to  stamp  on  death  it- 
self, yea,  that  the  very  world  which 
now  groaneth  and  travaileth  in  pain 
shall  be  delivered,  and  that  the  new 
heaven  and  the  new  earth  shall  be 
set  up  as  the  final  glory  of  the  age- 
long working  of  God  and  God-inspired 
men.  All  this  and  more  than  this 
shall  be  when  the  Eternal  Son  shall 
have  made  us  not  only  perfect  sons  of 
men,  but  worthy  sons  of  God,  living 
in  the  momentary  consciousness  of 
the  eternal  Father. 
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^  Raster-Jag  jitrman, 
akin  t0,  but  not  one  of  tl|B  foregoing. 


"Fear  not:  I  am  the  first  and  the  last 
and  the  Living  One;  and  I  became  dead, 
and  behold,  I  am  alive  for  evermore,  and  I 
have  the  keys  of  death  and  of  Hades." 

Rer.  1:  17.18 
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Probably  no  form  of  Christianity 
now  existing  is  its  final  form:  it 
grows,  its  outward  form  changes :  the 
Holy  Catholic  Church  in  all  its  gloty 
is  of  the  future. 

It  is  in  the  pewer  of  Christianity  to 
grow  we  must  see  the  proof  that 
Christ  is  living  and  not  dead.  Growth 
means  change — it  means  evolving.  No 
one  need  be  afraid  of  evolution, — it  is 
only  growth.  We  must,  however, 
watch  the  man  who  takes  a  narrow 
view  of  evolution,  who  omits  its 
spiritual  element,  who  says,  "O  yes, 
all  is  force,  all  is  matter,  sJl  is  law,  all 
is  blind." 

Religion  corrects  this ;  religion  does 
not  say,  and  the  Christian  religion 
does  not  say,  "there  is  no  place  for 
evolution — ^it  is  anti-Christian.  "Oh 
no,  Christ  does  not  take  that  stand. 
Religion  says,  the  stream  of  life  is 
ever  flowing,  ever  changing  as  it 
flows ;  for  at  certain  points  the  stream 
is  enriched  by  the  influx  of  brooks  and 
rivulets.  In  the  past  these  have 
widened  the  stream ;  they  have  done 
more — ^they  have  introduced  new  ele- 
mentSy  they  have  enriched  the  waters, 
they  have  changed  the  character  or 
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quality  of  the  waters ;  and  this  enrich- 
ing will  go  on  in  the  future. 

One  such  moment  in  history  is 
represented  to  us  in  the  Genesis 
Narrative:  "And  God  said,  let  us 
make  man  in  our  image,  after  our  like- 
ness." This  was  a  new  thin^f.— How 
long  the  world  had  existed  prior  to 
this  moment  we  do  not  know — ^how 
long  the  man-like  animal  had  lived 
among  other  animals  we  do  not  know 
— ^how  big  he  was  in  body,  how  bright 
of  intellect,  how  indistinguishable 
outwardly  from  man  as  we  now  see 
him,  we  do  not  know;  but  religion's 
point  is,  that  something  happened, 
something  new  took  place,  a  new  en- 
dowment was  now  imparted  to  the 
man-like  creature. 

He  had  been  ready  for  it  no  doubt ; 
long  ages  of  evolution  had  made  him 
ready ;  but  to  be  ready  for  the  gift  and 
to  possess  the  gift  are  two  different 
things.  At  that  moment,  or  season, 
in  the  fullness  of  time,  God,  the  Great 
Spirit,  breathed  into  man's  nostrils 
the  breath  of  life  and  he  became  a 
living  soul — that  is,  something  differ- 
ent from  what  he  was  before,  and 
something  higher. 
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This  endowment  marks  the  begin- 
ning of  new  development,  it  is  a  new 
point  of  departure;  physical  evolution 
had  already  reached  its  limit :  now  the 
influx  of  Spirit  imparts  a  new  urge  to 
higher  life;  man  sets  out  upon  his 
journey  once  more  and  with  greater 
possibilities. 

From  this  period  in  time,  history 
begins — civilization  starts,  and  much 
that  is  highest  in  the  life  of  man  takes 
its  rise.  For  example,  man  is  now  a 
moral  being,  with  some  sense  of  right 
and  wrong — he  comes  to  know  him- 
self as  himself,  to  distinguish  himself 
from  all  else,  and  there  dawns  on  his 
mind  a  consciousness,  however  faint, 
of  a  power  higher  than  himself — of 
God. 

This  was  the  result  of  the  inflowing 
of  the  spiritual  brook  into  the  onward 
moving  river  of  material  evolution. 
Man  as  man  appeared — ^man  in  the 
image  of  God,  however  faint,  and 
after  His  likeness,  however  indistinct. 

II. 

How  many  such  movements  there 
have  been  in  the  course  of  human  de- 
velopment we  do  not  know — ^probably 
there  have  been  very  many.  This, 
however,  we  must  not  fail  to  observe. 
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that  every  time  a  great  personality 
appears  in  history,  especially  that 
class  of  personality  which  we  describe 
as  the  highest,  such  as  a  great  phil- 
osopher like  Plato,  or  a  distinctly 
spiritual  man  like  Isaiah,  or  a  great 
religious  teacher  like  Mahomet,  or  a 
gifted  poet  like  Dante.— I  say,  every 
time  this  happens  in  the  course  of 
human  history,  something  has  been 
added  to  the  stream  of  human  evolu- 
tion— ^its  quality  has  been  changed 
and  enriched,  it  starts  again. 

How  to  account  for  the  appearance 
of  men  and  women  of  such  high  gifts 
is  another  matter,  and  not  an  easy 
matter — Perhaps  it  is  just  as  well  to 
say  with  the  Sacred  Writer— "There 
was  a  man  sent  from  God — ^whose 
name  was  Isaiah,  or  Mahomet,  or  John 
the  Baptist,  or  Wesley."  If  this  way 
of  accounting  for  his  appearance  does 
not  suit  your  mind  then  choose  your 
own:  only  you  must  account. 

Every  great  man  of  this  type  is 
both  a  product  of  his  age  and  of  all 

the  past  of  humanity,  and  yet  he  is 
more,  he  is  an  intrusion  of  something 
new  which  influences,  changes,  en- 
riches the  stream  of  human  evolution. 
The  fact  remains,  he  comes,  he  has 
new  powers,  and  causes  another  up- 
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rush  in  the  evolution  of  mankind; 
"the  historian  has  learned  to 
recognize  that  sudden  variation  is  a 
necessary  element  in  evolution." 

III. 

This  leads  us  to  the  greatest  of  all 
personalities;  by  common  consent  the 
greatest.  Measured  by  the  standards 
of  a  man,  Jesus  is  the  greatest.  Men 
call  Him  Jesus  of  Nazareth.  The 
philosophically  minded  give  Him  the 
title,  "Son  of  Man"  (and  it  was  His 
own  favourite  name  for  Himself.  It 
means.  He  is  universal  man — embody- 
ing in  Himself  all  the  best  of  all  man's 
progress  and  development  in  the  past. 
He  is  the  harvest  of  the  race,  its  final 
product,  its  ultimate,  its  goal. 

But  He  is  something  more:  more 
than  the  end  of  a  process  of  human 
moral  and  spiritual  development:  He 
is  also  a  new  beginning.  His  entrance 
into  the  race  has  made  a  difference,  it 
has  never  been  the  same  since — it  has 
gone  on  apace.  We  recall  Lecky's 
utterance :  "The  spirit  of  Christianity 
moved  over  this  chaotic  society,  and 
not  merely  alleviated  the  evils  that 
confused  it,  but  also  reorganized  it  on 
a  new  basis.  It  did  this  in  three 
ways ;  it  abolished  slavery,  it  created 
charity,  it  inculcated  self-sacrifice." 

69 


This  is  only  one  instance;  it  goes 
on.  It  is  said  that  the  dropping  of  a 
stone  in  the  ocean  causes  movements 
which  stop  not  till  the  shore  is 
reached,  however  distant  it  may  be; 
that  a  voice  speaking  here,  fills  all 
ether  with  wavelets  of  sound  and  all 
the  universe  with  change.  One  thing 
is  quite  obvious  to  the  student  of 
history :  the  life  of  Jesus  of  Nazareth, 
of  the  Son  of  Man,  has  spread  abroad 
its  influence  and  continues  to  spread 
it  abroad  today  at  a  rate  of  speed 
never  before  equalled — no  distance  is 
too  far  for  its  reach,  and  no  race  of 
mankind  is  too  low  for  response.  On 
this  Easter-Day,  after  two  thousand 
years,  Jesus  is  loved  by  the  highest 
and  most  delicate  of  women.  He  is 
.'ored  by  the  Hottentot  and  the 
d^^^ellers  in  Terra  del  Fuego. 

Therefore,  The  Church  may  not 
have  been  wrong  when  She  gave  Him 
a  Name,  other  than  Jesus  of  Nazareth 
— more  significant  than  "Son  of 
Man" :  Indeed,  She  believes  she  is  not 
wrong  when  She  exclaims  of  Him, 
"Thou  art  the  Christ,  the  Son  of  the 
living  God."  She  may  call  this  a 
revelation  —  you  may  call  it  an 
Ecclesiastical  dogma — at  all  events 
you  are  face  to  face  with  the  same 
problem  as  the  Church — Viz:  to  ax:- 

70 


count  for  this  Personality — at  once  all 
powerful,  charming  to  a  degree, — 
self-sacrificing  to  the  limit, — worthy 
not  only  the  admiration  of  all  men, 
but  of  their  adoration  as  well.  He  is  a 
miracle  in  Himself  and  the  miracle  of 
miracles ! 

IV. 

It  is  of  Him  we  confess  on  this  day, 
that  He  solved  man's  last  and  greatest 
problem;  He  rose  from  the  dead.  It 
would  seem  right  enough  to  associate 
the  greatest  Personality  with  this 
greatest  service  to  mankind.  Every 
great  personality  has  done  something 
for  the  race  by  his  coming,  his  teach- 
ing, his  life.  Jesus,  we  claim  as  a 
Church,  all  Christians  claim  it,  rend- 
ered this  greatest  of  ser-  Ices  to  man- 
kind; He  passed  into  .;eath  of  the 
body  as  completely  as  we  could  do, 
but  the  life-principal,  the  life-power 
was  stronger  in  Him  than  in  others: 
the  spiritual  triumphed — and  He  rose 
again  from  the  grave. 

It  is  our  belief  that  He  had  this 
additional  life-power  because  He  was 
not  only  Son  of  Man,  having  gathered 
up  into  Himself  all  the  virtues  and 
life-powers  of  the  race,  but,  because 
He  was  in  a  sense  unique,  the  Son  of 
God.    Be  this  as  it  may,  the  process 
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of  human  evolution  reached  its  cul- 
minating point  in  Him,  and  at  the 
same  time  the  process  of  God's  in- 
trusions of  new  and  unexpected  ele- 
ments into  the  stream  of  man's  de- 
velopment reached  the  highest  pos- 
sible :  In  Him  earth  and  heaven  met, 
kissed,  embraced.  This  day,  this 
Easter-Day  represents  therefore  the 
supreme  moment  in  human  history,  in 
God's  vast  creative  process. 

V. 

There  is  no  proof  of  the  Resurrec- 
tion of  Jesus  which  can  be  handed 
out  to  every  man  and  declared  com- 
pelling.  This  is  just  the  point  to  note 
— ^proof  of  anything  is  seldom  com- 
pelling.   And  Religion  does  not  go  on 
the  principle  of  compelling  man;  his 
freedom  is  safe-guarded.  Neither  does 
science,  for  that  matter;  there  is  al- 
ways room  for  personal  experiment; 
and  experiment  in  science  corresponds 
with  experience  in  religion.  If  a  great 
doctor  arises  and  affirms,  "I  can  cure 
cancer,"  he  cannot  prove  it  by  writing 
in  the  Medical  Journal;  he  can  only 
commend  his  process.    And  other  doc- 
tors will  say,  "Your  arguments  ap- 
pear sound  enough,  but  we  shall  not 
know  till  we  have  experimented;  our 
patients,  our  repeated  cures,  must  be 
our  final  proof/ 
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Now  so  far  as  the  Resurrection  of 
Christ  is  concerned,  it  is  much  this 
way.  We  have  the  statements  of  the 
first  witnesses — the  written  state- 
ments. They  differ  in  detail  it  is  true, 
but  this  is  not  against  them;  they 
agree  in  the  main  fact,  and  the  main 
fact  is — "He  rose  from  the  grave 
wherein  He  had  been  placed— DEAD. 

Historians  of  our  time  are  not 
easily  satisfied,  and  no  documents 
have  been  so  analyzed,  scrutinized, 
and  criticized,  as  those  concerning  the 
Resurrection  of  Jesus.  On  one  point, 
however,  all  historians  agree — that 
evidence  is  so  conclusive;  it  must  be 
accepted  that  the  original  witnesses 
believed  He  had  risen.  As  Adolph 
Harnack  says,  "the  Christian  Church 
sprang  from  the  empty  grave  of 
Jesus."  No  other  explanation  is 
offered  by  the  witnesses. 

Now  this  is  as  far  as  historical 
proof  can  go.  After  this  there  is  only 
one  way  left — the  personal  way — the 
way  of  experiment — of  experience. 
If  there  is  no  compelling  proof,  the 
evidence  is  at  least  sufficient  to  in- 
duce experiment — to  prompt  experi- 
ence. 

After  all — It  is  reasonable  that  if 
Jesufc  is  alive,  later  ages  of  the  Church 
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should  be  able  to  know  Him,  to  have 
experience  of  Him,  as  well  as  the 
earlier  ages.  If  it  were  only  the 
original  disciples  for  whom  this 
privilege  was  reserved,  then,  I  for  one, 
could  not  accept  the  resurrection  of 
Jesus.  But  there  is  no  such  claim 
made  for  the  first  disciples;  in  fact 
quite  the  contrary,  the  way  of  experi- 
ence is  open  to  ea^h  of  us.  All  V  r 
great  personalities  intervening  bt  • 
tween  the  first  Easter-Day  and  ou] 
day,  have  given  this  "knowing"  o^ 
Jesus,  as  the  explanation  of  their  own 
lives,  —  St.  Paul,  St.  Augustine, 
Luther,  Wesley,  and  millions  of  un- 
named and  unrecorded  believers.  "He 
is  alive  and  has  appeared ;"  this,  they 
exclaim  in  one  grand  chorus  and  it 
harmonizes  with  our  own  living  ex- 
perience. 

Now  such  witness  ought  to  force 
the  wavering,  if  not  to   believe,  at 

least  to  investigate,  to  experiment — 
to  experience. 

It  cannot  be  said  that  St.  Paul  un- 
derrates the  evidence  of  the  resurrec- 
tion which  was  then  available ;  if  any 
one  has  doubt  on  this  point  let  him 
read  again  the  great  Apostle's  state- 
ment of  the  case  when  writing  his 
first  Epistle  to  the  Corinthians.    It  is 
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remarkable,  nevertheless,  that  his 
own  buoyant  faith  rested  not  on  the 
testimony  of  those  who  saw  the 
empty  tomb  and  counted  the  wounds, 
— his  faith  was  a  life  flowing  from  an 
unseen  fountain — His  experience  of 
Girist  was  so  full,  so  constant  and  so 
powerful  that  to  gainsay  it  was  im- 
possible— on  the  contrary  he  must 
needs  exclaim,  'To  me  to  live  is 
Christ"  and  again,  "Christ  liveth  in 
me."  "Gr^ipo"  is  for  Him,  no  theo- 
logical abstraction,  but  an  actual  in- 
flowing of  ■  lergy,  which  makes  pos 
sible  nic:j-rs  transition  from  the  na- 
tural to  the  spiritual  state."  Difficult 
as  it  may  be  to  explain  the  life  of 
Jesus  as  recorded  in  the  Gospils  with- 
out allowing  that  He  is  "the  only  be- 
gotten," it  is  quite  as  difficult  to  give 
a  reasonable  account  of  the  life  of  St. 
Paul  with  his  own  basis  of  explanation 
left  out — "The  spirit  of  lif*?  in  Christ 
Jesus" ;  "Christ,  that  is  to  say,  is  the 
new-life  principle." 

It  is  my  own  conviction  that  if  any 
man  will  give  himself  a  friz  chance, 
he  will  come  to  exclaim  with  d'  ubMng 
Thomas,  "My  Lord  and  my  God. ' — 
He  will  come  to  know  that  he  h^s  met, 
like  St.  John  in  Patmos,  Him,  who  is 
"the  Living  One,  Who  was  dead,  and 
is  alive  forever  more."    A  moment  m 
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the  Presence  of  the  living  Christ  in- 
fects with  certain  death  the  thriving 
weeds  of  doubt. 

May  the  Spirit  of  the  Risen  Christ 
lead  every  soul  here  present,  (and 
every  chance  reader)  into  this  all 
glorious  and  heavenly  certitude;  for 
"He  is  risen  indeed,"  and  is  ever  pour- 
ing in  fresh  rivulets  of  spiritual  life, 
of  enabling  power,  into  the  slow- 
moving,  murky  stream  of  man's  evo- 
lution— his  personal  evolution  to- 
wards the  full  image  and  likeness  of 
His  Creator,  and  his  social  develop- 
ment on  this  planet  toward  the  beauty 
and  peculiar  glory  of  the  Kingdom  of 
God. 


■*»  •srriKTfte' 


.  teakif jWrjjsafcjrf 


K..!.4-J-,. 


(.   (• 


I.1' 


m 


%. 


